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“Jewish Texts as Sources of the Qur’anic Narratives: A
Historical and Critical Study of Abraham Geiger’s
Arguments and Their Subsequent Developments.”
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Abstract

Orientalist critiques of divine revelation in Islam primarily challenge the
supernatural and transcendent nature of the Quran, arguing that its descent in
human language and specific linguistic forms defies rational and logical principles,
as an infinite divine reality cannot be confined within finite human words.
Proponents of this intellectual school, exemplified by Abraham Geiger, insist that the
Quranic text is not direct inspiration but the outcome of a conscious or subconscious
intellectual exercise aimed at reinterpreting prior religious traditions in a new
linguistic guise. Geiger's foundational work, "Was hat Mohammed aus dem
Judenthume aufgenommen?" (What Did Muhammad Borrow from Judaism?, 1833),
marks a pivotal shift in 19th-century religious studies, positing that the Quran
extensively draws from Jewish sources, including rabbinic literature like the Midrash
Rabbi Eliezer. For instance, he claims the miracle of the "white hand" (yad bayda) of
Moses in the Quran originates from Jewish midrashic narratives rather than original
revelation. This argument extends to linguistic structures, asserting that words are
mere products of human societal evolution and cognitive development, rendering
the idea of God communicating through specific phonetic and linguistic units
scientifically untenable. Furthermore, through deductive logic, Orientalists
demonstrate that the text's stylistic features and historical anecdotes are human
constructs derived from the contemporary intellectual and religious milieu, intended
to forge a novel socio-religious order. Such portrayals reduce revelation to a
psychological state or human creation, influencing modern Quranic studies by
emphasizing cultural borrowings over divine origin. This analysis underscores the
clash between empirical rationalism and faith-based interpretations, fostering deeper
comparative insights into Abrahamic religions and their intertextual dynamics.
Keywords: Abraham Geiger, St. Clair Tisdall, Ibn Warraq, Quranic Sources, Midrash,
Targum Yerushalmi, Historical Criticism, Intertextuality
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"Abraham Geiger was the most formidable intellectual force
behind the nineteenth-century Reform movement. For Geiger, the
essence of Judaism was not its legal code, but its monotheistic
mission, which he believed had evolved over centuries. He viewed
history as a process of continuous revelation, where each
generation has the right to interpret and adapt the tradition."!
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! susannah Heschel, Abraham Geiger and the Jewish Jesus (Chicago: University of Chicago Press, 1998), 41
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"Geiger’s prize essay on Islam was a landmark not only for its

content but for its methodology. It introduced a new rigor into the

study of religion by applying the principles of classical philology

to the Quran. For the first time, a Western scholar attempted to

systematically trace the origins of Islamic revelation back to

specific Jewish texts, thereby setting the stage for a century of

scholarly obsession with the sources of Islam. His work redefined

the relationship between the two faiths, framing Islam as a

daughter religion that had inherited its primary spiritual and legal
framework from the Synagogue."?
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2 Heschel, Susannah. Abraham Geiger, 122
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" The one event mentioned is their sacrifice and the murder which
lead to it. Muhammad makes them hold conversation before the
murder, and one is likewise given in the Jerusalem targum on the
strength of the words in Genesis " Cain said unto Abel his brother."
Still, the matter of conversation is given so differently in each case
that we do not consider it worthwhile to compare the two passages
more closely. After the murder, according to the Qur'an, God sent a
raven which scratched the earth to shew Cain how to bury Abel.
what is here attributed to ascribed by the Jews to his parents -"
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" Further Moses is supposed to have shewn the sign of his leprous
hand before Pharaoh <which is not mentioned in Scripture, but
which agrees with the following statement in the Rabbinical
writings : " He put his hand into his bosom, and drew it out as
white as snow from leprosy ; they also put their hands into their
bosoms and drew them out as white as snow from leprosy."*
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" Muhammad says that the calf lowed as it come forth. With this is
to be compared the Rabbinical statement: "There came forth this
calf lowing and the Israelites saw it.Rabbi Jehuda says that Samael
entered into it and lowed in order to mislead Israel." In the Qur'an
it is said that among the people of Moses there was a tribe which
kept the truth. This seems to refer to the tribe of Levi and
especially to their behavior about the calf, although possibly it may
refer also to their belief in Moses' mission to Pharaoh of which we
have spoken before. In the biblical accounts a statement is made,
which is explained by the Rabbis as follows: "From Exodus 32. 26,
it is clear that the tribe of Levi was not implicated in the matter of
the golden calf."
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i%ei er, Abraham, Judaism and Islam: A Prize Essay, trans. F. M. Young (Madras: M.E.C. Press, 1898), 19
Ibid,87
5 Ibid, 132
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" Aaron found among the earrings one plate of gold upon which the
Holy Name was written, and engraven thereon was the figure of the
calf, and that (plate) alone did he cast into the fiery furnace, as it is
said, "So they gave it to me: and | cast it into the fire, and there
came out this calf"... It is not written here, "And | cast them in," but
"And | cast it in the fire, and there came out this calf." The calf
came out lowing, and the lIsraelites saw it, and they went astray
after it."®
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" Sidersky has rightly pointed out the Qur'anic version should be
traced to Midrash Tanhuma which reads:
"When Cain killed Abel, the lalter's lay cast aside for Cain did not
know what to do. Then the Holy one (Blessed be he) sent him two
pure birds, and one of them killed the other. Then the he Dug with
his claws and buried him, and from him Cain learned. So he dug

and buried Abel."The Qur'anic version is merely an epitome of the
above midrash."7
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"The murder of Abel in Koran is borrowed from the Bible, But the
conversation with Abel before Cain kills him is taken from Targum
of Jerusalem, generally known as pseudo-Jonathan. In the Koran
after the murder God sent a raven that Scratched the earth to show
Cain how to bury Abel... They only become clear if we look at
Mishnah Sanhedrin 4.5. The murder of Abel in the Koran is
borrowed from the Bible, but the conversation of Cain with Abel
before Cain kills him is taken from the Targum of Jerusalem,
generally known as pseudo-Jonathan. In the Koran ,after the
murder God sent a raven that scratched the earth to show Cain how
to bury Abe:

6Frledlander G, Pirke De Rabbi Eliezer, (London: Kegan Paul, Trench, Trubner & Co. Ltd, 1916), 354.
"The Story of Cain & Abel in the Quran and the Muslim Commentators: Some Observatlons Journal of
Semitic Studles 19 (1974): 231.
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And God sent a raven which scratched the earth to show him how
he should hide his brother's body. He said, "Woe is me! | am not
able to be like this raven;"and he became one of those that repent.
For this cause we wrote unto the children of Israel that we who
slayeth a soul—without having slain a soul or committed
wickedness in the earth—shall be as if he had slain all mankind:;
and whosoever saveth a soul alive shall be as if he had saved all
mankind, (sura 5.30 35)"8
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" Come and see from Pharaoh, king of Egypt, who rebelled most
grievously against the Rock, the Most High, as it is said, "Who is
the Lord, that | should hearken unto his voice?" (Ex. v. 2). In the
same terms of speech in which he sinned, he repented, as it is said
"Who is like thee, O Lord, among the mighty?"... The Holy One,
blessed be He, delivered him from amongst the dead. Whence (do
we know) that he died? Because it is said, "For now | had put forth
my hand, and smitten thee"... He went and ruled Nineveh."®
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" The Jewish legend (printed in Jellinek, Bet ha-Midrasch, V, 133-

5) tells how Rabbi Joshua ben Levi goes on a journey with Elijah

under conditions laid down by Elijah, like those above of the

servant of God in the Kur'an. Like the latter, Elijah does a number

of outrageous things, which affects Joshua as it did Ms. Zunz,

Gesammelte Vortrge, X, 130, first pointed out the similarity of this
story to the Kur'anic legend."*

8 Why I Am Not a Muslim (New York: Prometheus Books, 1995), 57.
% Friedlander, G, Pirke De Rabbi Eliezer, 341-342.
10 Encyclopaedia of Islam, vol. 4 (London: Brill, 1978), 903.
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"The crux of Geiger’s analysis was his observation of the many
conspicuous parallels between Quranic episodes and the narratives
of the midrash, rabbinic exegesis of the Hebrew Bible. Essentially,
Geiger explained the apparent deviations of Quranic stories about
the patriarchs and prophets from their parallels in the canonical
Hebrew Bible as due first and foremost to their derivation from

what he assumed must be Jewish prototypes of those stories found
in the midrash."11
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11 Michael E. Pregill, "The Hebrew Bible and the Quran: The Problem of the Jewish 'Influence’ on Islam,"
Religion Compass 1, no. 6 (2007): 649.
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" Midrash derives from the verb darash 'to seek, ask'. Already in
Scripture the verb is used with primarily theological connotations,
with God or the Torah, etc...... This is already equivalent to
rabbinic usage, where midrash means especially 'research, study’
and is distinguished, as 'theory"'12
-wjéjm/.awféugw;w@wLu@d;mata/“"u/df/g,,f
" MIDRASH (plural, Midrashim) is collections of stories, folklore,

legends, interpretations, and homilies (sermonic teachings) about
the Bible."13

Fuaid F L L0 26 o PG F I I E LS D e 6 o
e T G T g U S5
"MIDRASH....(Hebrew: "exposition," or "investigation"), in
JUDAISM, an inquiry into the meaning of SCRIPTURE. The word
has three related uses, referring (1) to the process of biblical
interpretation and to the particular hermeneutical methods being
applied ("doing midrash"), (2) to an interpretation of a specific
passage of Scripture ("a midrash on GENESIS 1:1 suggests that
God created many worlds prior to this one "), or (3) to a literary

compendium of such interpretations presented in the form of a
book (e.g., SIFRA to Leviticus).14
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124 L. Strack, Introduction to Talmud and Midrash (Minneapolis: Fortress Press, 1992), 234.
3 Wayne Dosick, Living Judaism iSan Francisco: HarperSanFrancino, 1995), 114.

14 Britannica Encyclopedia of World Religions (London: Encyclopadia Britannica, 2006), 724.
15 Encyclopaedia Judaica, vol. 14 (New York: Macmillan, 1971-1972), 184.
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" The name of the writer of the book is unknown. The putative
author is Rabbi Eliezer, son of Hyrkanos, who lived in the latter
half of the first century C.E. and in the first decades of the second
century."16
AW SE 5L st pse N -e S o 598 LU 1A Aot 61

"THE book usually designated Pirke de Rabbi Eliezer (Chapters of
Rabbi Eliezer), is not the least important of the Rabbinic
Pseudepigrapha. The attention recently given to the study of the

Apocrypha and Pseudepigrapha has. to a certain extent, been
limited by the neglect of the Rabbinic side of the subject"17

S ol P o a S E S a5 2 L U
" Among the aggadic works the most important are: Seder Eliyahu

Rabbah and Seder Eliyahu Zuta; Pirkei de-R. Eliezer (compiled
apparently close to 750)." 18

AL Pt Lsae g ATt E i FE i $U)
"..the language, use of newer traditions and themes and historical

references place the origin of the word in the eighth century and
not the era of the early rabbis."19

St AL ey S LS Law@“ 7o
" PRE organizes traditions and interpretations according to the
order of Scriptural narrative in the Torah. This literary feature is

commonly attributed to the influence of the literature of the
Hellenistic or Islamic period, and the term "Rewritten Bible.""20
_:LLMLnL/ﬁf/vw/mmKgﬁ;gy*iv’u;j,g.‘%(m;mq,;ufjww

" Josh was the first to point out that in the thirtieth chapter, in
which at the end the

author distinctly alludes to the three stages of the Mohammadan
conquest, that of Arabia, of Spain, and of Rome, the names of
Fatima and Ayesha occur beside that of Ishmael, leading to the
conclusion that the book originated in the time when Islam was
predominant in Asia Minor. As in ch. 36, two brothers reigning
simultaneously are mentioned, after whose reign the Messiah shall
come, the work might be ascribed to the beginning of the ninth

13 %@éﬁld Friedlander, Pirke De Rabbi Eliezer (New York: Hermon Press, 1970), xiii.

i
'8 Encyclopaedia Judaica, 14:185. o o )
19 Steven D. Sacks, Midrash and Multiplicity: Pirke De-Rabbi Eliezer and the Renewal of Rabbinic Interpretive
0 Ib(_:gltgre (Berlin: De Gruyter, 2009), 3.

id, 5.
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century, for about that time the two sons of Harun al-Rasid, El-
Amin and EI-Mamun, were ruling over Islamic realm." 21

“&d:@b]!J(UJ!clodfwb;ll?")linl}jb"(bdlb’!uﬁJlf‘Lt‘/j},«,!)f‘Lal}‘!u'W!/’Jl J/f“

st e
"appears to hav e originated in the eighth or ninth century... It
alludes repeatedly to Arab rule, especially in the stories about
Ishmael, as whose wives Aisha and Fatima are named (chapter 30).
In the same chapter the Dome of the Rock on the Temple site is
also known, and the joint rule of the two brothers is mentioned."22

e KGar g SL AN 5 2 ST
"The MS. is probably the work of a Spanish scribe of the twelfth or
thirteenth century."23
AL Sur o FI o s b s L1 G S LI P T 3 d €T a0
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Uy
I.;f:u’ljx
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"Tanhuma, an exegetical Midrash to the Torah... It is also called
Yelammedenu, from the fact that the Halachic introductions to the
homilies begin with the words yelammedenu rabbanan." 24

uﬁu’!r_uytéop;%;;1;;@(:0@13!:up@iwg/Jj!&/.w?,Jf‘:‘Lé“/‘";/’“d/auidjjvu,

S bl
"TANHUMA YELAMMEDENU: a category of midrashic
literature, including the following works: Tanhuma (to the entire
Pentateuch), extensive parts of Exodus Rabbah, Numbers Rabbah,
Deuteronomy Rabbah and Pesigta Rabbati. Many medieval
quotations (often citing "Tanhuma™ or "Yelammedenu™) and
fragmentary manuscripts (many from the Cairo Genizah) of other

partially preserved versions, testify to the diversity and popularity
of this type of midrashic work."25

Se SrESar AT SE i a6 B L2l 4K U

2L The Jewish Encyclopaedia, vol. 10 (New York: Funk & Wagnalls Company, 1905), 59.
22 Gunter Stemberger, Introduction to the Talmud and Midrash, 2nd ed., trans. Markus Bockmuehl (Edinburgh:

T&T Clark, 1996), 356-357.
2 Friedlander, Pirke De Rabbi Eliezer, xiv

24 The Universal Jewish Encyclopaedia, vol. 10 (New York: Ktav Publishing House, 1969), 169-170.
% Encyclopaedia Judaica, 19:502.
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"Later research tends rather to distinguish relatively early traditions
and sources within early, middle, and late redactional strata
running through the various works. Tanhuma-Yelammedenu
literature is best regarded as a particular midrashic genre which
began to crystallize toward the end of the Byzantine period in
Palestine (5-7" century C.E.), but continued to evolve and spread
throughout the Diaspora well into the middle ages, sometimes
developing different recensions of a common text."26

/Jiujﬂzgﬁudf'l’:ml‘gt’lgl,‘&)lfgj!)lf:t]uluk/nd;lMﬁupué!ug}flb‘cc%qlﬁluﬁ)l/cCJ!uJ!
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"The Late Period: To the period of the 11" and 12" centuries
belong the very latest Midrashim."27
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"MS Cambridge 1212 (early fourteenth century), edited by Urbach.

Numerous fragments from the Cairo Genizah have been published,
above all by L. Ginzberg and J. Mann." 28

_:&M‘jﬁc«l}'ﬂbﬁﬁ;v@l973LdMq:}rJr;!lf>!d/u’!
"First printed at Constandnople 1520/22 (facsimile Jerusalem
1971), then Venice 1545, Mantua 1563 (facsimile Jerusalem 1971;

on additions in this printing which were also adopted in the later
editions, see Buber, Einleitung, 163-80), Verona 1595, etc." 29
$"Samuel Berman"/,u'ug?‘ndn‘dyu‘”;wJ@;;Jw,@ngugg,utfch,Lk”(L?u’
s $Sae gl AL Sar Ik S e il
"The Midrash Tanhuma Yelemmedenu is a homiletical Midrash
divided according to the Palestinian practice of reading the Torah
according in a triennial cycle. This fact, together with the
preponderance of saying quoted in the name of Palestinian sages,
has lead some midrashic authorities to maintain that it was
compiled in Palestine. Other scholars insist that the references to
the Babylonian academies, the inclusion of passages from the
She'iltot of Rav Ahai Gaon, who lived in Babylon where he wrote
the She'iltot, and the quotation of a considerable number of earlier

% Encyclopaedia Judaica, 19:503.
27 |bid, 14:184

28 Stemberger, Introduction to the Talmud and Midrash, 304.
2 |bid,303.
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Babylonian teachers, indicate that the Tanhuma was produced in
Babylon. Concerning the date of the completion of this text, we
may assume from the inclusion of She'iltot passages and the
references to heretics (i.e., the Karaites) that the earliest manuscript
of this text was completed in the late eigth or the ninth century.”30

_‘gﬁi‘%d}fQuu’wzwiJJwﬂnrkfc;/,uﬁ(L?w

up;/,rf/l:'

_:uj:i[&;dﬂjféou;}rﬁt’
" TARGUM. In its verb form the Hebrew root tirgem means both
"to explain” and "to translate." The nominal form means
"translation." Although technically it can apply to translation into
and from any language, the word is employed in rabbinical

literature almost exclusively for Aramaic biblical text, both the
Aramaic translation of the Bible's Hebrew." 31

_:+x;Ka1/?J‘ e U otk S 2L\ Tz TR s
" Targum Pseudo-Jonathan is an almost complete Targum of the
Pentateuch from which no more than a few verses or parts of verses

are omitted. The name Pseudo-Jonathan comes from a
misinterpretation which was long preserved by tradition."32
_:%u&;gq!;/dﬁt‘(u}/)z,)wugt}?)/;;"r:’it’

"Targum Pseudo-Jonathan (Ps-J) is unique among the Targums of
the Pentateuch. It differs not only from Ongelos (Onq), but also
from Neofiti (Nf), the Fragment Targums (Frg Tgs), and the
Fragments of the Cairo Genizah (CTg), the true representatives of
the Palestinian Targum (Pal Tgs) tradition. Nevertheless. Ps-J
shows a great affinity to both Ongq and the Pal Tgs of the
Pentateuch: Ps-J has its roots in a text of the mainstream of the Pal

Tgs."33
-:C):’;
)X/Jl}iLd,u‘u:)t‘;[;lzgﬁ“,,«)],gf:y!&“lqb?#:drﬁdﬂd/u;L!YLQ};J")CVJ!
-

30 Samuel A. Berman, Midrash Tanhuma-Yelammedenu: An English Translation of Genesis and Exodus from
the Printed Version of Tanhuma-Yelammedenu with an Introduction, Notes, and Indexes (Hoboken, NJ: Ktav
Publishing House, 1996), xii—xiii.
3! Encyclopaedia Judaica, 19:513. ) ) )
% per A. Bengtsson, Passover in Targum Pseudo-Jonathan Genesis (Stockholm: Almgvist & Wiksell
= Ignc}e;%atlonal, 1918), 25.
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".....the bulk of haggadic material in Ps-J as dating to the 2nd
century CE. Hayward claims that Ps-J is prior to PRE, but does not
suggest a precise date. Many Targumists, however, date the final
redaction of Ps-J to a period after the Islamic conquest. Rieder
dates it to the age of the Crusaders. Le Deaut confirms that the final
redaction of Ps-J could not be dated earlier than the eight century
CE. From the great affinity of Ps-J to PRE (7th-9th c.), Shinan
dates the Targum to the 7th or 8th centuries."34

BERY VYY1 qu/.J b ,:‘adqu’ri;/m/ ¥ ng?
"There is only a single extant MS to Ps.-J, the MS 27031,
preserved at the British Museum in London. The only material of
comparison for this MS are a couple of early printed editions, most
importantly the editio princeps, printed in Venice in 1591 by Asher
Forins for the publisher Juan Bragadin."35

_:ujjl/'j/"Michael Maher'yﬁcuj)ﬁr;,!fﬂjﬁﬂdﬂ/luﬁu‘;‘(fbéu“!

" Although Ps.-J. certainly contains ancient traditions, many recent
authors argue that this Targum received its final form after the
Arab conquest of the Middle East. D. M. Splansky believes that
Ps.-J. dates from the ninth or tenth century. His main arguments
may be summarized as follows: The reference of Aisha and Fatima
in Ps.-J. Gen. 21:21 should not be seen as an insertion. The source
of the midrash could not have originated before 633 CE at the
earliest. Ps.-J. makes use of PRE [i.e., Pirke De-Rabbi Eli‘ezer] and
both Tanhumas, a fact which points to the ninth or tenth century as
the time of Ps.-J.'s compilation. The way in which Ps.-J. presents
the midrash about Abraham's refusal to bless Ishmael in Gen. 25:11
betrays an anti-Moslem polemic, and the reference to the blemish
of Ishmael and the blemish of Esau in Ps.-J. Gen. 35:22 can best be
explained against the background of a world divided between
Arabs and Christians. There are possible indications in other texts
in Ps.-J. (e.g., Gen. 16:12; 25:13; 49:26; Num. 7:87) that they date
from a time after the Arab conquest. The precise reference to
calender matters in Ps.-J. Gen. 1:16 shows that this Targum was
written in the second half of the ninth century at the earliest."36

uﬁugiu@u}myrtiagﬁ“ulutu’!:ct_wwu‘f//L‘Tdevjviéusf;é.uf/ém
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% 1bid, 29

% Bengtsson, Passover in Targum Pseudo-Jonathan Genesis, 29. ) ) )

% Michael Maher, Targum Pseudo-Jonathan: Genesis Translated, with Introduction and Notes, The Aramaic
Bible 1B (Edinburgh: T&T Clark, 1992), 11-12.
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"Ps-J has quite a long redactional history. Parts of this Targum
reveal an agreement with very ancient traditions. Other parts reveal
quite recent revisions, as for instance the application of names from
the family of the Prophet Muhammad to persons not mentioned by
name in the HT."37

-:90’6714@/&1“w,z.n.,_;/u&dyqiwiwaw,gutm"iup ,qu
"Ps-J derived its haggadic material mainly from Pirge de Rabbi
Eliezer (PRE) (7th-9th c.)." 38

d’/‘y;v‘l'f"
Gr-an/ S8V et bl ST -Tannaim" A6 2 e ot 3 S oot
_:uj&aLLIYLQJIé/L“}J/QgJI a5y
" The laws and ideas that are in the Mishnah were compiled over a
period of approximately 400 years, from 200 b.c.e. until 200 c.e. At
the beginning of the third century of the Common Era, the various
laws were put together in one collection by the editor, Rabbi
Yehuda HaNasi, Judah the Prince. The Mishnah, which collects all
the Jewish legal material from the post-Torah era, is divided into

Six Orders (major chapters) each of which is subdivided into
tractates (or books.) There are sixty-three separate tractates in the

Mishnah."39
‘:wifffgﬁ/wjﬂﬁ4;@d:m@/4v/;!

" The Great Sanhedrin (also spelled Sanhedrim) was the supreme
council, or court, in ancient Israel--there were also smaller
religious Sanhedrins in every town in Israel, but they were all
supervised by the Great Sanhedrin. The Great Sanhedrin was
comprised of 71 sages--plus the high priest, who served as its
president. The members came from the chief priests, scribes, and
elders, but there is no record on how they were chosen." 40

&&iﬁ/%uﬁuﬁé@l#o/;;:()f’j’_.}‘%’/l)/(ﬂ]!,ct-c{/,g}v’(tgu’g(j?l/)lu’.lf‘&)b"d»?.’.d/é_lddu
_:g.wU/EﬁJWK@ﬁﬁg,‘gr@/Uh,lﬁbﬁn
" SANHEDRIN. Great Sanhedrin usually means the supreme
political, religious, and judicial body in Palestine during the Roman

period, both before and after the destruction of the Temple, until
the abolishment of the patriarchate (c. 425 C.E.). The precise

2; ﬁ)egggsgon, Passover in Targum Pseudo-Jonathan Genesis, 28.
id, 30.

% Dosick, Living Judaism, 96-97. )

“Ariela  Pelaia, "What Was the Sanhedrin?,* ThoughtCo, updated August 26, 2019,
https://www.thoughtco.com/what-was-the-sanhedrin-700696.
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definition of the term Sanhedrin has engaged the attention of
historians in the past century, owing to the apparent conflict
between the Hellenistic and rabbinic sources as to its nature and
functions. While in the Hellenistic sources, in Josephus and the
Gospels, it appears as a political and judicial council headed by the
ruler, the tannaitic sources depict it chiefly as a legislative body
dealing with religious matters, and in rare cases acting as a court —
for instance, to try a false prophet or high priest."41

¥"Haver be-Sanhedrin ha-Gedolah (member of the Great Sanhedrin)"s + Z sl
Bl
"The Palestinian academies granted to ordained scholars the title of
haver be-Sanhedrin ha-Gedolah (member of the Great

Sanhedrin);in  Babylonia it was customary to call similar
appointees al-luf."42
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" Our chronology of rabbinic literature is better today than in
Geiger's, and many more texts - Muslim, Jewish, and Christian -
have since being published. In the light of this we know now that
in some instances what was thought to be a Jewish haggadic
influence in an Islamic text might well be quite the reverse."43
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1 Encyclopaedia Judaica 18:2.
42 |bid, 17: 13
%3 Stillman, "Story of Cain & Abel," 231.
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